A CONTEMPORARY POLITICAL 
PHILOSOPHY AND HUMAN 
SPECIFICITY 


By 


Allan M Savage, D. Litt. 


Date: 16 July, 2022 

Pages: 32 

Word count: 10149 

Author Website: https://site- 172739 1-1843-9198.mystrikingly.com/ 


A CONTEMPORARY PHILOSOPHY AND HUMAN SPECIFICITY 


CONTENTS 
First Part 
PHILOSOPHICAL MUSINGS 

1. Philosophical Generalities 
2. The Scope of the Philosopher’s Activity 
3. Integral Philosophizing 
4. An Understanding of “Activity” in the History of Philosophy 
5. A Variety of Contemporary Philosophies 
6. The Varieties of Philosophy and Social Evolution 
7. Philosophical Creativity and Culture 


8. The Task of Phenomenological Philosophers 


Second Part 
IDENTITY POLITICS and HUMAN SPECIFICITY 
10. Identity Politics 
11. Western Cultural Philosophy 


12. Human Specificity 


23 


26 


29 


A CONTEMPORARY PHILOSOPHY AND HUMAN SPECIFICITY 


First Part 
PHILOSOPHICAL MUSINGS 
The General Premise 


In this essay I advance the general premise that the inverse of traditional 
Western philosophical understanding, that is, that the concept of 
divinity is uniquely created through human culture which denotes a 
particular status for humanity, is sustainable in light of contemporary 
phenomenological philosophy. It follows that the fashioning of divine 
images, being unique to humanity, thus specifies the human species. 


1. Philosophical Generalities 


>» My observation is that in the West there has been an “advance” in the 


knowledge of most disciplines, except philosophy. Yet, I am not sure 
that “advance” is the best word to describe this observation with respect 
to the knowledge gained through philosophizing. As I understand it, 
only humans philosophize. Philosophizing is a mental activity common 
to all human cultures in one form or another. Often conceived as “the 
most general science” (from within the Western tradition), I conceive 
philosophy alternatively as the conscious subjective activity of human 
thinking. As such, it becomes personal wisdom susceptible to public 
acceptance or rejection. I understand this to mean that when a human 
being is self-consciously thinking, such thinking is philosophical yet 
need not be confined to the academy. 


I have become conscious of a new phenomenon, that is, the appearance 
of an alternative approach to ordering human knowledge (as distinct 
from machine knowledge) from the hierarchical model to a nodal model. 
Nodal order often appears as “dis-order” to hierarchical thinkers. 
Analogously, the nodal order is patterned after the (microscopic) 
physical structure of the human brain. Rather than a single centre of 
mental activity, there are several centres of activity arranged in living 
organic relationships in contrast to non-living architectural artifacts. I 
suggest that this new philosophical ordering is relational in the modern 
philosophical sense and is observable in all other disciplines purporting 
to be knowledge systems. 


There is an on-going tension between individual philosophical activity 
and collective philosophical activity, (the institutionalization of 
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individual activity) which is readily apparent from an_ historical 
perspective. In the Western history of philosophy, the end of the 19" 
and the beginning of the 20" Centuries may be identified as a significant 
turning point in the formal philosophizing of academics and 
intellectuals as they reflected upon themselves and their environment. 
Further, with the advent of the mass media and the Internet 
philosophical reflection is expanding to the general population in ever 
increasing numbers. Their reflection reveals a diversity in the 
understanding of human knowledge as existentially interpreted, rather 
than theoretically interpreted. Within an historical and evolutionary 
perspective, existence leads to plurality and theory leads to uniformity. 
And contrary to some contemporary philosophers the evolutionary 
process suggests a diverse future as opposed to uniform future. 


Cultural exchanges in the 19" and 20" centuries also focused attention, 
to some degree, on the various philosophies of the the Orient. A 
multicultural political attitude currently developing in many Western 
nations is increasing the awareness of Oriental philosophies in the 
general population to reveal that philosophy is not solely a Western 
phenomenon. The understanding of the human person and how it orders 
its knowledge, as influenced by cultural values and education, is 
necessary for contemporary philosophizing within the general 
population. Reason, as the defining characteristic of the human animal, 
is being replaced by the realization that it is the unique human 
consciousness that specifies the human being. Phenomenology, as a 
philosophy of consciousness, presents an alternative to the classical 
Hellenistic philosophical tradition of the West. 


The phenomenological philosopher has no inherent purpose in 
promoting a teleological agenda. The purpose of the phenomenological 
philosopher is to interpret the meaning of the observed environment 
existentially. Therefore, it is to be expected that phenomenological 
philosophers will be in interpretive disagreement among themselves 
given the complex intellectual interdisciplinary currents in the global 
philosophical context. The phenomenological philosopher cannot be a 
parochial intellectual individual. In the contemporary Western world, 
contrary to classical tradition, the phenomenological philosopher must 
be an “open systems” thinker interacting with other systems at their 
“boundaries.” The phenomenological philosopher is not restricted by 
any inherent boundaries except the limit of human consciousness. 
Phenomenological philosophy is about the immediate state of 
knowledge achieved through an analysis of conscious experience 


A CONTEMPORARY PHILOSOPHY AND HUMAN SPECIFICITY 


involving a great deal of effort at processing information. It is an 
alternative to classical ontological philosophy, not its opponent. As 
Leslie Dewart reminded us: “The phenomenological method is not the 
diametric opposite of the ontological; it is a more comprehensive one 
than the latter, whose merits it preserves and whose inadequacies it tries 
to remedy.” Evolution and Consciousness: The Role of Speech in the 
Origin and Development of Human Nature (University of Toronto Press, 
1989:31). 


2. The Scope of the Philosopher’s Activity 


The scope of contemporary philosophizing entails whatever lies within 
the experience of human consciousness. Philosophers do not engage in 
the specialized activity of cumulative data collection. In that sense they 
are not modern techno-digital scientists with the capacity to interpret 
the future. As human agents, philosophers for their particular identity, 
depend on differentiation from other specialized agents who also 
inquire into human knowledge. Philosophers recognize their own 
agenda, but are not determined by it. They assign personal meaning to 
human experience. Human experience does not assign meaning to the 
philosopher. They are unlike the individuals who merely “follow the 
science” to wherever it leads them. Rather, they assign meaning to their 
activity, as well as assist others to interpret their activity. That is to say 
that scientific facts are not interpreted by scientists, but by philosophers. 
In a sense, scientific facts are like the moon, their light or significance 
is derived from another source, 1.e., philosophy. 


Philosophy requires a commitment to some pattern of ordered thought, 
i.e., hierarchical or nodal or a revision thereof. Hierarchical thought is 
architecturally ordered and established, whereas nodal thought is 
organically ordered and creative. Phenomenological philosophy arises 
from present experience, (this is now), thus, the necessity of traditional 
experience, (that was then), need not be factored into phenomenological 
interpretation. Phenomenological philosophers intend to provide clarity 
in contemporary human thought and a coherence of meaning. Further, 
philosophy, in the sense I present it here, is not a universally required 
intellectual activity. There is no necessity for an individual to be a 
philosophical thinker. Philosophers are intellectually suspended 
between birth and death, as it were, which means that they interpret their 
experiences differently at the various evolutionary stages of their 
conscious life. 
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> Political philosophers inquire after the growth of societies and cultures 
as they grow conscious of themselves and their environment. Among 
the phenomena which political philosophers must interpret are the 
belief systems and moral commitments of the peoples of different 
cultures. In inquiring into the phenomena of belief and moral 
commitments the political philosopher will transcend, or at least will 
diverge from the common sense of the general population, yet without 
being independent of them. Philosophically inquiring into the 
experience of phenomena means inquiring into the relations among 
them within their environment. Philosophical inquiry is not undertaken 
in a vacuum and the questions that arise within contemporary 
experience have most likely been assigned previous answers by earlier 
philosophers. 


> Asan activity of the human intellect, philosophy has no history of own 
independently of human thinking. Philosophy is a higher cognitive 
function of the conscious human mind which is not susceptible of 
observation. However, philosophers do recognize an observable history 
of ideas and concepts and their evolutionary development arising out of 
philosophical contemplation. Thus, future generations may 
philosophize about the history of ideas and concepts and come to 
different interpretations. 


> Philosophers are classified by the questions they ask and the answers 
they accept. Some philosophers pose questions practically, others 
theoretically. Some philosophers accept answers as subject to revision, 
others accept answers as dogma. Philosophers inquire into matters of 
choice, intention and meaning as they think about refashioning the 
world. They contemplate “what is” and “what ought to be.” They must 
begin their interpretation within human experience and disclose the 
types of relations humans have with their environments. The 
environment which the philosopher interprets precedes the appearance 
of the philosopher within it. The philosopher is born into a world that is 
“in progress,” and that will most likely continue after the philosopher’s 
death. Philosophizing is a willed course of intellectual activity and 
personal self-engagement with other human agents in the world who 
are authors of their own acts. It is also a course of personal self- 
engagement with other non-human living, and non-living actors in the 
world who are not the authors of their own acts in any human sense. In 
short, philosophizing is an attitude to human living. 
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>» The philosophical perspective becomes enhanced when it allows for 
alternative interpretations which bring clarity to the various attitudes to 
human living and patterns of life and their ramifications beyond the 
immediate concern. The philosopher, as part of a greater community, 
transcends that which is purely private when making inquiries. 
Philosophers, in the company of creative agents such as. artists, 
academics, theologians, etc. have something, although not everything, 
to say. Inquiring into the struggles of earlier philosophers can reveal to 
contemporary philosophers how their predecessors arrived, correctly or 
incorrectly, at their solutions to the problems of life. Any formal 
philosophy, that confounds and increases the confusion between a 
description and an explanation, is useless given the experience of many 
contemporary philosophers. 


> Philosophers prepare for an intellectual future by educating a class of 
contemporary thinkers who subsequently re-position themselves 
cognitively within their environment. In this sense philosophers are 
always in transition, enhancing their minds, but never reaching a 
definitive understanding of human mental activity. Further, 
philosophers often conceive contrary concepts about the one 
phenomenon under scrutiny. In conceiving contrary concepts, however, 
philosophers provide intellectual insight that other creative agents may 
use for their own purposes. Many contemporary philosophers 
philosophize on the threshold of posthuman thought, beginning with 
experience and not with theory, and subsequently engage their 
imagination which has no limits and ends nowhere. Other philosophers 
direct their inquiries to the serious life, and to that which is serious in 
life. And their experiences need to be translated into a philosophical 
language appropriate to the culture under investigation. 


> Philosophy, considered as a discipline within human consciousness, has 
no clear beginning, nor is it circumscribed by boundaries to determine 
its scope of engagement. Being an intellectual activity, the act of 
philosophizing ceases when the philosopher chooses to do so. Currently, 
my observation is that philosopher’s “stock” has lost political value 
within contemporary Western culture. Yet philosophers themselves, 
unlike other academic disciples, are less influenced by unfavourable 
political climates. One might say that philosophy is like a “religious” 
presence in many cultures, acknowledged to be there but not taken all 
that significantly by the majority of people. Philosophers, to their 
advantage, are not dependent on a specific model of organization, of 
social patterns, or of institutions. They are, one may argue, 
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independently active, personally motivated and consciously trained 
individuals whose scope is unlimited. 


Philosophizing discloses then, in fact, a human subjective activity of 
interpretation of the environment, or some part of it, by the philosopher. 
It would be incorrect to assume that this activity of philosophical 
interpretation is as old as the term “philosophy” itself. More accurately, 
philosophical activity is as old as humanity itself. Contemporary 
philosophers concern themselves primarily with questions of meaning 
and value and thus cannot isolate themselves from the vicissitudes of 
the human condition. In particular, phenomenological philosophers 
assign Clarity and meaning to life, not seeking an existential perfection. 


3. Integral Philosophizing 


Philosophizing involves the personal contemplation of many 
phenomena. It remains incomplete at any stage of conscious 
development. Usually, any “advancement” in Western philosophical 
thinking is a variation in interpretation rather than an abandonment of 
previous intellectual convictions. And as the content of philosophy 
becomes more particularized, variation in interpretation tends to give 
way to conflicting schools of philosophical thought. Unlike some 
professional philosophers, I am not of the opinion that the conflict 
among existing schools of philosophical thought conceals, at bottom, 
an implicit consensus of the unity of all philosophy. Integral 
philosophical thinking, which I propose, is incompatible with any form 
of intellectual reductionism that denies the legitimacy of subjective 
categories and concepts of personal meaning. Integral philosophers 
internalize external meaning and values that remain individuated within 
persons who constitute particular cultures. Integral philosophizing 
analyzes existential relationships disclosing the assignment of an 
orderly and reasoned interpretation of environmental conditions, thus 
overcoming chaos and establishing an equilibrium in a changing 
environment. 


Recognizing equilibrium within environmental change need not be 
confined to a traditional hierarchical (simple) order or arrangement of 
observations. Equilibrium may disclose a nodal (complex) pattern of 
order given modern techno-scientific observations arising from new 
insights into the neurophysiology of the human brain. In a nodal pattern 
disclosing an equilibrium within given phenomena it is necessary to 
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conceive of multiple and varying poles of activity, rather than seek a 
single unitary pole. A pole being a point in a system of coordinates that 
serves as an originating source. In conceiving multiple poles within a 
phenomenon, the philosopher must make choices and adaptations in 
processing information for interpretation since not all information is 
required, nor necessary, in all cases. The change from a hierarchical 
order to a nodal order reflects a practical shift away from the ontological 
culture presently dominate in the West and its value system. ' This 
change originates in a culture’s philosophical perspective, not within its 
scientific perspective. Further, a nodal (organic) order cannot be 
successfully absorbed into a hierarchical (mechanical) order. 


To be noted is that integral philosophy and the social sciences, as 
disciplines, are evolving as independent intellectual pursuits. 
Considered as contemporary academic disciplines the exercise of 
integral philosophy and the social sciences must remain functionally 
separated, yet related. Should either cease to evolve and become fixed 
as dogmas they would ipso facto cease to be of any creative intellectual 
value. 


4, An Understanding of “Activity” in the History of Philosophy 


It is generally agreed that the roots of Western culture are in the Hebraic 
religious traditions and in ancient Greek philosophy. However, I focus 
on contemporary philosophical thinking with occasional reference to 
the Hebrew and Greek legacy of reasoned thought. That is to say, the 
activity of philosophical thinking and the decisions of philosophers 
determine the importance of the environment and the relationship of 
humans to it. The individuality of analytical thought may coalesce into 
a normative collectivity under certain social circumstances. This 
coalescence often leads to the transfer of authority from a concrete 
individual (the monarch, etc.) to authority being invested in a legal 
collectivity, (the State, etc.) in which the absolute authority of the 
monarch becomes the dispersed authority of the State. In an egalitarian 
democracy an acceptable philosophical understanding to stratification 
(ie., levels of competence and responsibility), has yet to be 


* As Carlo Rovelli has said of his own work in, Reality is not What it Seems: The Journey to 
Quantum Gravity: “As a whole, this is a travel book describing one of the most spectacular 
journeys that humanity has taken: a journey out of our limited and parochial views of reality, 
towards an increasingly vast understanding of the structure of things. A magical journey out 
of our common-sense view of things, far from complete.” (Penguin Books, 2017: viii). 
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satisfactorily established. Cultures vary in degrees of philosophical 
sophistication. In a democracy, there are private persons who pursue 
their own interests and whose negative influences may be overcome 
only by a community that wills a common good. Which is to say that 
“the universal democratic good” is not a product of evolution. It is 
realized through the the willed and conscious activity of humanity. 


My philosophical concept of universality is as a quality of human 
consciousness that attaches to the presence of the person and is not 
attached to a particular environment. Thus, my philosophical concept 
of universality does not attach to the location of an object within the 
environment. Rather, it means that nothing is exempt from human 
consciousness which is not the case with ants and buffalo. Humans, 
through philosophical activity, assign meaning to the conscious 
experience of their environment. Humans conceive a “thought-picture” 
of themselves and through their philosophical activity generate the 
ethical notion of the State as part of their environment. To my current 
knowledge, only humans actively generate the idea of the State and 
subsequent theoretical equality of the individuals within the State. 
Further, I understand that humans are the only organisms that attempt 
to remove inequalities among themselves. However, not all humans 
attempt to do so. 


Healthy humans are always desirous of their own good (which, of 
course, excludes any pathology) but they do not always distinguish in 
what their own good consists. From the point of view of many 
philosophers, humanity is a differentiated phenomenon incorporating 
various orders of coherence, i.e., technology, religion, culture, 
anthropology, etc. To study these forms of coherence is to study what 
humanity believes about itself, not what humanity necessarily is. These 
forms of coherence lead some humans to conclude that one’s self is 
different from others. However, such differences do not exclude one’s 
membership within humanity, a membership established through 
different webs of relationships experienced by persons. These webs of 
relationships do not disclose a hierarchical pattern, but a nodal pattern. 
While pursuing their philosophical interpretations within a nodal 
pattern, human beings re-configure their relationships with one another 
and their environment that raises further issues concerning the 
assignment of legitimate meaning and purpose to human activity. 


In the West, the assignment of legitimate meaning and purpose to 
human activity usually take on the categorical character of classical 
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thought, that is, of essence and accident, of body and mind, of 
environment and heredity, of true and false, of absolute and relative, of 
physical and metaphysical, of day and night, of old and young, etc. In 
classical philosophy these categories are often thought about in terms 
of degrees, not as absolutes. However, many contemporary 
philosophers are shifting from the classical “either/or” understanding to 
a “both/and” understanding when interpreting their experience. The 
astute reader, hopefully, will recognize that philosophers of computer 
science favour the former, whereas, philosophers of phenomenology 
favour the latter. It is in the conscious activity of assigning a dichotomy 
to human experience that the “self’ arises as an object of social 
construction through the process of individuation. Through the activity 
of being conscious the “self” individuates itself by identifying “me” 
from “not me.” 


5. A Variety of Contemporary Philosophies 


The variety of contemporary philosophies has its roots in the oral and 
written forms of human thinking, i.e., sounds became pictographs or 
written words, which became poetry, which became philosophy. This 
development was the result of an evolutionary process, not a 
chronological one. That is to say, pictographs could have stayed as 
pictographs through the passage of time had not evolution of the human 
mind intervened. In the Western tradition, the antecedent of 
contemporary philosophy is an evolutionary process, reflecting the 
development of the ideas of classical antiquity rooted in the opinions of 
Plato and Aristotle. Further, a comparative aspect has developed within 
contemporary philosophy which is becoming increasingly evident in 
the confrontation of Occidental and Oriental philosophical ideas. The 
evolutionary and comparative aspects are vital to contemporary 
philosophy and are ultimately inseparable from each other. 


In the contemporary philosophical context, there is a general distinction 
such that some philosophers favour an ontological perspective and 
others favour a phenomenological perspective. The latter is the more 
recent from an historical point of view. An important feature of 
contemporary philosophy derives from a culture’s value system which 
reflects the tenets of its philosophy. The notion of philosophical 
evolution, as a phenomenon, encounters great resistance within 
contemporary academia. From an historical perspective, ancient Greek 
philosophy evolved as its philosophers rationalized the immanent order 
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of the cosmos. Among their tents ancient Hellenic philosophers did not 
divorce religious and philosophical aspects, but evolution made 
possible new processes of differentiation between them. From a cultural 
perspective, the foundations for Western theology, philosophy and 
science evolved out of divine regulation which eventually set in place a 
framework for a secular culture. 


The university system in Western culture promotes a differentiation 
between religion/philosophy and modern techno-digital science. The 
institutionalization of intellectual culture specializes in both pure 
scholarship and techno-digital science, that is, in universities which are 
mainly dedicated to the arts and in universities which are mainly 
dedicated to technology. Not to be discounted is the clarifying role 
played by contemporary philosophers within the intellectual 
evolutionary process. Contemporary philosophers clarify meaning and 
purpose within the differentiation and plurality of intellectual thought 
disclosing the variety of philosophies that exist in the world in widely 
varying perspectives and in degrees of contact with each other. 


6. The Varieties of Philosophy and Social Evolution 


The various philosophical perspectives are evolutionary intellectual 
products within the experience of human social evolution. As an 
evolutionary product, philosophy cannot form a stable component of 
human society. The philosophical stages of the evolution of ideas 
continues through to the early history of Western thought, through to 
the Middle Ages and on to Modernity and contemporary posthuman 
thought. Historically traditional Western philosophy has received 
contributions from ancient Greek and Semitic philosophical 
perspectives. However, traditional Western philosophy is showing 
signs of stagnation at its current stage of the evolution. Contemporary 
philosophers are questioning the traditional value and current role of 
philosophy in academia and among the generally learned in light of 
existential personal needs. 


They also question the value to society of speculative philosophy in 
light of human consciousness. Some contemporary philosophers hold 
that human consciousness, as we know it today, did not always 
characterize humanity. Prior to formal philosophical speculation all 
mental ventures were was considered as philosophy, except philosophy 
itself, as we are aware of it today. That is to say, philosophy was 
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physical (experiential) before it became metaphysical (ontological). Or 
put alternatively, the affective life was preponderant over the 
speculative life. 


When the authority of the philosophers of the intellectual life is broken 
up, ideas become the source of discord instead of unity. Discord does 
not foster the development of common ideas. Discord is the first stage 
of philosophical stagnation in that discord prevents the simpler forms 
of philosophical speculation from being absorbed by or transformed 
into a more complex form of speculation. Early philosophers functioned 
as a Class of religious leaders in that they offered some sense of security 
and subsequently established core values within complex human 
cultures. In the course of time theologians proper, as historians have 
noted, assumed this responsibility in most cases. 


However, at a certain stage within the Western understanding of human 
intellectual activity theologians themselves contributed to the 
stagnation of philosophy. Theologians supplied “divine grace” when 
philosophers had no natural or “scientific” answers. But in spite of such 
well-intended assistance many philosophers continued to limp along the 
evolutionary intellectual path and claimed that they needed no divine 
assistance to explain the cosmos. 


Philosophers free themselves from theological interference when they 
conceive themselves as autonomous agents acting independently of 
divine grace. The void created by freedom from divine grace is 
subsequently filled by insights from the techno-digital scientific spirit. 
That is to say that the “will” of God is replaced by the “laws” of the 
techno-digital scientists inquiring into living matter and matter which is 
not alive but inert. The unacknowledged assumption of these scientists 
is often that innate natural laws replace the external will of God. 


The modern scientific spirit being exercised by the techno-digital 
scientists, within the course of evolution, critically modifies both 
philosophical and theological conceptions. In short, the rules that 
governed the thinking of the ancient Greeks, Romans and Hebrews can 
never adequately govern human thinking today. This is so because 
human intellectual activity is perpetually evolving into a more complex 
pattern. A further complication is that it is impossible, in an age of 
antiquity without date, to determine when human intellectual activity 
actually began. 
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> Any presumption within Western philosophy that personality is an 
organic constant cannot be maintained. Human society reflects a variety 
of human personalities each with a social and psychological history of 
its own. Philosophy balances obligations and gratifications on the part 
of the individual thus permitting a harmonious development of the 
personality. Philosophy, like religion, is an abstract, normative and 
emotional discipline but not reducible to any one of these factors. 


> Philosophy has an inherent authority with respect to an individual’s 
conscience ultimately generating an attitude of respect. The goal of this 
inherent authority is to establish attitudes of value and clarity within 
various philosophical points of view. A_ prevailing attitude in 
contemporary Western philosophy is to preserve the academic past, yet 
clarify and re-fashion it according to the needs of present personal 
experience. It is within culture, as a fluid social reality, that the value 
and clarification of the personality of the human being occurs. 
Philosophical values and clarification arise within a societal frame of 
reference in which the meaning of a given experience depends upon the 
interpretation of environment as it is perceived. The perceiver assigns 
an interpretive structure to the environment, thus determining its 
meaning. 


> Philosophically determined values have a role to play in the 
management of psychological tension by the person. Philosophically 
determined values introduce harmony into the person’s life by 
overcoming the isolation of one individual from another due to different 
cultural expectations, and reduce ignorance and conflict in the lives of 
each. Phenomenological philosophers (among them posthuman 
philosophers) are beginning to leave the classical ideals of the ivory 
tower of ontological philosophy and enter the philosophical ranks of a 
wider cultural community. Given this shift both the individual and its 
culture will have increased opportunities for development. 


> The meaning assigned by philosophers to experience has consequences 
for all types of cultural activity. The foundation of all philosophy is 
societal. In recognizing multicultural societies as phenomena 
phenomenological philosophers have an interpretive advantage over 
classical philosophers. The phenomenological personality is a social 
“me” made up of the integration of the individual characteristics of 
another person’s experience with mine. It is often within a multicultural 
context that the horizons of contemporary philosophical values are 
determined individually and collectively. With the advent of 
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Renaissance humanism philosophical values no longer needed to 
appear in the guise of religious symbols to reflect a moral conscience. 
A personal moral conscience no longer required religious support which 
is to say that humans no longer needed to cultivate an explicit religious 
personality in order to be distinguished as human. An ethical 
personality to distinguish one’s humanity was sufficient. 


Through the techno-digital advancement of modern science, a treasury 
of knowledge is transferred to each successive generation that does not 
reinvent it for itself. That is, each generation inherits a language it did 
not create, uses instruments it did not invent, and invokes rights it did 
not found, etc. It is to this inherited treasury (not of our own work) that 
phenomenological philosophers assign meaning. The personality of 
many contemporary philosophers is such that they are capable of 
entering into the philosophical attitudes of other personalities. Thus, 
philosophers are capable of understanding each other’s meanings, 
individually and _ collectively. And many phenomenological 
philosophers neither affirm nor deny that there is a fundamental purpose 
(or mind) that directs all events in the cosmos. 


By the “self,” as a person, Western philosophers define that which is 
designated by the English pronouns of the first person singular, i. e., I, 
me, my, mine, myself. The “self’ is a conscious mental social 
construction that continually develops through experience. 
Philosophers contemplate three types of personality, closed, open, and 
creative. A closed philosophical personality has attained a fixity of 
belief that appears to be fully and terminally formed. An open 
philosophical personality continues to evolve in the process of being 
formed. The creative philosophical personality has assimilated the best 
and noblest characteristics of the first two types. Its identity is 
sufficiently established and yet it seeks to continue to fashion itself by 
directing its evolution. 


The evolution of the “self” increasingly specifies the identity of the 
philosophical personality it discloses. Yet, this identity is not 
determined in advance. Further, a creative philosophical personality 
seeks to widen and deepen the understanding and interpretation of its 
environment. Philosophers, as a phenomenological class of beings, do 
not dominate conventional society. That is to say that they have no 
major influence (like politicians have) in society, but are a fringe 
presence in Western culture. The philosophers’ personality requires of 
them to live somewhat as strangers within their social environment. 
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Somewhat as strangers in a strange land, as someone has once noted. 
Such estrangement may account for their creative motivation in 
understanding and interpreting the foreign land in which they live. 


7. Philosophical Creativity and Culture 


Culture contains a living system of philosophical action determined by 
the relational meaning of human experience. Relational meaning is 
assigned by agents to their environments. Relational meaning is not 
inherent in the environment. The highest level of the assignment of 
meaning is the conception of ultimate reality out of non-empirical 
components (i.e., the metaphysical components) of a culture's belief 
system. This level is the current limit of the intelligible which is 
accessible only via speculation and symbolization. Phenomenological 
philosophers innovate creative perspectives of symbolic meaning 
within their respective cultures. The result is a multiplicity and diversity 
of cultural meanings which suggest that evolutionary creativity is not 
moving toward ultimate union or unity. 


Philosophers have encountered foreign cultures contrary to our Western 
philosophical (ontological) principles which we believe to found a 
universal human nature. These foreign cultures are actually expressions 
of an interpretation of human experience that are subject to modification 
and revision. Thus, motivating philosophers to engage in contemplating 
what ideals and values might be evident in all humanity characterizing 
a universal principle of specificity that will guide the evolutionary 
direction of a future humanity. 


The varieties of human cultures are conditioned by their cumulative 
historical pasts. The causes of human cultures are difficult to identify 
and isolate and subsequently to interpret philosophically. However, 
they appear to be linked to creativity as the urge and spark common to 
human life. Philosophically, then, the evolutionary process of human 
development has passed from an organic order (1.e., not directed by 
humans) to a cultural order (i.e., directed by humans). 


In the cultures of the Orient and the Occident phenomenological events 
may now be interpreted as giving direction to human development. That 
is to say, by way of example, that techno-digital science as a 
phenomenon has become a cultural directive in itself. And the 
evolutionary dominance is no longer reserved to modern science or 
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philosophical ideologies, but is undertaken by a variety of human 
cultures. The use of philosophy (or religion) for partisan and doctrinaire 
purposes is not a healthy process within the evolution of cultures. The 
acceptance of such a negative use is an example of a pathology in the 
culture which retards any positive development of the culture. 


In the West, philosophy has created a new social community out of the 
folk traditions of the past. When philosophy became professional it 
created an ethic of humanitarianism, transcending or replacing the 
ethics of traditional folk religion. With its acceptance as a global 
phenomenon, humanitarianism introduced a modern notion of homo 
politicus into human culture. The evolution of human intellect has 
increased the opportunities for creativity in the modern homo politicus 
in its cultural environment. 


The opportunity for human creativity not only produces a selection of 
cultural values, but also the determination of cultural values. Through 
the fabrication of a culture, humanity has emancipated itself from the 
prescribed cycle of natural organic life. Thus, the phenomenological 
philosopher perceives the world as chaotic and in need of new meaning 
for humanity to be at home in it. 


Human creativity occurs really and symbolically as an operation of the 
human mind. Symbols are objects to us that can be contemplated. 
However, they are images of things that cannot be really encountered. 
Creative symbols tend to be rendered metaphorically and vary 
according to one’s cultural experience. 


Culture is a collective term for existential and normative patterns of 
behaviour. Cultural patterns of behaviour change at the direction of 
human agents. At the heart of a philosophy of creativity and a 
philosophy of culture there is openness to transformation. 
Phenomenological philosophers do not revoke the past, nor do they 
close the future. Since the components of a given culture do not change 
at the same time, even with intentional human intervention, the 
readjustments needed as a result of creative development often cause 
confusion within a culture’s identity. The civilized cosmos is the 
epitome of humanity’s increasingly creative activity. That is to say that 
necessity, as classically understood, does not determine the civilized 
cosmos. Events could have evolved otherwise. 
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> Creative phenomenological philosophers do not seek conformity to 
convention, but rather, seek fidelity to knowledge. They do not seek to 
discover the stability of being, but the disclosure of the dynamic 
creativity of evolution. A task of the creative philosopher is to remove 
obstacles to personal creativity and become free from the static 
character of the conformist, thus allowing for the development of a 
continually creative personality. 


> Philosophical creativity, as opposed to philosophical ideology, can only 
be “awakened” in an individual. It cannot be “learned” or “taught” as a 
formal discipline. Philosophical creativity has its concrete limits. It 
cannot be extended beyond the existential experience of the philosopher 
without becoming artistic fiction, myth or unverifiable existence. 


> The evolutionary process of a creative philosophy will disclose a sense 
of, or an understanding of, human nature as revealed through the 
phenomena interpreted. That is to say, the evolutionary process of a 
creative philosophy will assist philosophers in knowing themselves. 
Many creative philosophers conceive humanity as being as a universal 
type of organism. Universality is a human characteristic that enables 
this type of organism to appear anywhere within creation. Universality 
is not a philosophical abstract. Unlike classical philosophers who attach 
universality to an idea which transcends the individual; creative 
philosophers attach the notion of universality to humanity existentially 
understood. That is, wherever humans appear in the cosmos, they are 
there as human persons. Further, once this type of organism has 
appeared on the evolutionary stage, it does not appear to be evolving 
out of existence. With portable environmental adaptations, humans can 
appear under the sea or in out space. 


> Creative phenomenological philosophers attempt to understand their 
culture and disclose its influences upon their thinking. Most individuals 
in a given culture rarely engage in sufficient reflection upon their 
culture and in self-reflection to recognize the effect it has upon them. 
The attitudes and values generated by a culture lie deep below the 
individual consciousness of the average member of society. Uncritical 
thinkers are in danger of succumbing to a social phenomenon known as 
“faddism,” often expressed in contemporary social media as “trending.” 
That is to say, new temporary elements of culture are added to form pop 
culture and are readily accepted by certain groups with no philosophical 
longevity discernible for the improvement or the enhancement of the 
culture. 
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8. The Task of Phenomenological Philosophers 
(No task, no reason for existence) 


Western philosophy, as it is known in the contemporary context, is 
primarily an academic discipline due to its development within the 
universities. Philosophy became a subject of the modern university 
syllabus and, as a result, philosophers lost much of their creative 
impetus. In fact, philosophy as a profession stagnated to a great degree. 


The Western academic mind does not tolerate randomness well. 
Western philosophers seek a unity of experience through a coherent 
body of thought. Mental disarray accompanies those traditional 
philosophers who forsake the idols of tribe, class and church and set out 
to explore new interpretations of the cosmos. 


Understood as an alternative to classical philosophy, phenomenological 
philosophy has become an intellectual revealer of the relationships that 
reflect the composition of modern global cultures. Most modern global 
cultures consist of consensual societies (i.e., democratic and 
parliamentarian) which appreciate the individual as a moral personality 
understood from a Western perspective. Heterogeneity, not union, is the 
discovery of contemporary phenomenological interpretation. 


The intellectual effort to discover general principles or laws from 
observation and experience within a cultural tradition is an acceptable 
description of classical philosophy. It describes the objective character 
of classical philosophy. Phenomenological philosophy, on the other 
hand, is characterized by the subjective character of inquiry. 
Phenomenologists, aware of the historical reality of human experience, 
do not consider their efforts as exhaustive or conclusive. They attempt 
a deeper and more accurate understanding of experience and are not 
disruptively analytic of their culture. 


Phenomenological philosophers are existential philosophers because 
they are living persons reflecting upon their experience. They do not 
simply traffic in static ideas or data. Such mechanical traffic is more 
properly characteristic of non-interpretive Artificial Intelligence and its 
data. Artificial Intelligence has no experiential base and is not 
characteristic of human philosophers. 
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Many Western philosophers of the future will work outside classically 
determined categories and, indeed, may become specialized and hence 
marginally significant within their particular cultural context. 


Philosophy, as a subject of human cognition, is a continuing elaboration 
of an individual’s intellectual effort to understand itself and its culture. 


Creative philosophers go beyond the classical philosopher’s task by 
directing the evolution of the environment of a perpetually changing 
culture. Thus, creative philosophers introduce perspectives that extend 
beyond the individual life-span and the experience of particular 
individuals. 


Creative philosophers acknowledge humanity’s need to recognize some 
type of order in the universe, whether this order is abstracted from the 
cosmos itself, or assigned to the universe by humans in their 
philosophical undertakings. Such a need distinguishes human beings 
from other organisms. 


Humans enjoy a dignity due to their philosophical achievements. 
Opinion becomes enlightened truth, collective self-knowledge is 
furthered, and personal self-transformation is more easily achieved. A 
justification for phenomenological philosophy as a discipline is that it 
advances the understandings that human beings can acquire through 
their intelligent engagement with sophisticated cultural life. As a 
constituent of the cultural life in the West, philosophy must remain 
distinct from theology. Philosophy cannot replace any theological 
interpretation in a religion that subscribes to supernatural revelation. 


Phenomenological philosophy is becoming a broader intellectual 
current within Western evolutionary culture. This is happening as 
creative philosophy becomes more readily understood and a larger 
portion of the population orientates itself towards a higher culture 
outside the confines of those universities which continue to confine 
themselves to the classical disciplines. Phenomenological philosophers 
are gaining influence within an educated public in Western society. 
Although in their collective infancy, as it were, phenomenological 
philosophers were seeking to “unveil” inadequate motives within the 
fashioning of their culture. Exposure to an alternative philosophical 
understanding of the “nature and causes of things” (i.e., phenomenology) 
changes the structure of human relationships and the study of the 
environment. 
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> Phenomenological philosophers are not restricted to the values and 
inheritance of the Enlightenment. Due to evolutionary progress, they 
are better informed because of a great variety of disciplines available 
for their contemplation. As well, because of globalization Western 
philosophical ideas are reciprocated by a greater number of non- 
Western philosophical ideas. 


> Phenomenological philosophers have acquired the task of 
contemplating the development of techno-digital science and its effects 
globally. The question of an extended life span and anticipated 
unforeseen cultural variations within an already established pattern of 
life cannot be ignored. Without being “custodians of the past” 
phenomenological philosophers must be “cultivators of the future” as 
they evaluate the legacy of their philosophical ancestors. 
Phenomenological philosophers do not think in a theoretical void, but 
with existential reality. 
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Second Part 
IDENTITY POLITICS and HUMAN SPECIFICITY 
IDENTITY POLITICS [as contemporary philosophy] 


Philosophical Considerations on a Road Less Travelled 


As I noted above: In this essay I advance the general premise that the 
inverse of traditional Western philosophical understanding, that is, that 
the concept of divinity is uniquely created through human culture which 
denotes a particular status for humanity, is sustainable in light of 
contemporary phenomenological philosophy. It follows that the 
fashioning of divine images, being unique to humanity, thus specifies 
the human species. 


In this section, readers expecting a conventional treatment of the 
presence of that which is divine in human affairs will be disappointed. I 
offer an unconventional contemporary philosophical perspective which, 
in fact, may cause many to reevaluate philosophically the role of a 
divine presence in the affairs of humanity. 


I begin my reflections with Identity Politics which may be described as a social 
phenomenon of a variety of groups disclosing differing and particular political 
interests, and even conflicts, among themselves. They make their presence 
known and felt in the public forum by demonstration and intimidation, or as a 
corporate lobby group in opposition to the dominant political status quo. 
Identity Politics may be international, national, civic or revolutionary according 
to different social contexts of the human population in which they operate. 


Identity Politics is highly democratic and undertaken in light of personal or 
corporate interests. However, Identity Politics does not mean that undemocratic 
politics is outdated in any way. Rather, undemocratic politics remain evident 
alongside Identity Politics in almost every social situation. Despite their 
presence, however, Identity Politics often initially lack social stability similar 
to all new groups that have attempted to answer human needs. 


Every Identity Politics that serves a group’s rightful interest is legitimate. Were 
Identity Politics, as representative of particular groups within the political 
environment, all be deemed illegitimate by the State the result, in the extreme, 
would be a tyrannical government. Identity Politics prevents this from 
occurring. Identity Politics is simply the diversified evolutionary continuation 


23 


A CONTEMPORARY PHILOSOPHY AND HUMAN SPECIFICITY 


of conventional democratic politics that contrasts with State conformity and 
uniformity. Should the State become a tyrannical power, democracy is, in the 
minds of most people, the only option for living as a free human being. Identity 
Politics must, therefore, be assigned its just place in human polity. 


Identity Politics requires certain set conditions before it becomes a legitimate 
force for justice. In a dispute, one side must persist in committing an injustice 
on the other which is to say that, before violence is acceptable, all peaceful 
avenues must have been exhausted. Further, the status quo must be seen as 
representing the principle of the lesser evil and in need of correction. Identity 
Politics must also entertain a reasonable hope for success in that the injustice 
can be overcome. 


The soundest support for Identity Politics, in times of peace and in times of 
war, is “a community of human beings who are brave and intelligent, 
accustomed to thinking for themselves and acting according to the dictates of 
their conscience.” ? This last qualification, the application of one’s conscience, 
is a sine qua non of Identity Politics. The application of conscience then allows 
conventional politics and Identity Politics to cultivate a universal humane 
solidarity. Values basic to human specificity, regardless of cultural norms, are 
thus respected. In short, Identity Politics is nothing less than an attempt to 
establish justice in light of a wrong that has been done, or perceived as about 
to be done. 


Culture, as an art form, is not intended as Instruction for formulating political 
policy. Rather, the reverse is often the case. Political policy, as one form of the 
human arts, reflects the formal interests within the general culture to some 
degree. In other words, culture does not fashion conventional political policy 
nor Identity Politics, but conventional political policy and Identity Politics 
fashion the culture. Which is to say that the public acceptance of Identity 
Politics of any representative group is tantamount to bestowing rightful 
democratic agency upon those groups that fashion culture. Identity Politics is 
not a “grace and favour” phenomenon. 


Identity Politics is not Revelation but a Human Activity 


Philosophy in all its variations is a product of the human intellect. And Identity 
Politics is no exception. Some misguidedly consider philosophy as an order of 


> Coste, René, s. v. “War” in The Encyclopedia of Theology: A Concise Sacramentum Mundi 
(1986, Karl Rahner, ed). 
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knowledge similar to revelation which has its source in a transcendent being, 
or the the gods, who live in a a supernatural world. The content of this godly 
philosophical revelation is given to humans by a superior mind, whereas the 
content of Identity Politics discovered by human beings through their 
experience. All philosophy, including political philosophy, is a conscious 
activity, which discloses two aspects of recognition, the objective and the 
subjective. Both are necessary to human though and occur simultaneously 
when a person thinks. Objectivity and subjectivity are disclosed through a 
continuum of cognition from the point of view of the conscious person. Their 
expression is a dynamic activity which illustrates a change in the interpretive 
cognition of individuals. 


Identity Politics, as a civilized and sophisticated activity, arises only within a 
specific and localized cultural context, thus giving it its particular identity. As 
an existential phenomenon, Identity Politics is never merely the assent of a 
rational mind, ie., the hellenized mind. Identity Politics requires a cultured 
comprehension of life’s experiences. Historically, this cultured comprehension 
accounts for Identity Politics and, as all politics, becomes a teachable subject 
in university. Globalization, as an educational phenomenon, has shown that the 
most excellent thinkers of the past have not answer today’s questions in a 
satisfactory manner. Further, in addition to classical philosophy, scientific 
thinking and wealth management have become part of the human cognitive 
arsenal and are particularly evident in Western and Western-styled universities. 
It is the unique contribution of the discipline of modern techno-digital science 
to have rendered all other philosophies and knowledge systems with cultural 
roots as “traditional.” 


Identity Politics, as a presence in modern political phenomena, has antecedents 
in the evolution of social behaviour of any given culture. It has evolved out of 
the larger philosophy of modern humanism that is characteristic of Western 
experience. The evolution of Identity Politics is leading to a plurality of 
experiences, not a synthesis of experiences. That is to say, Identity Politics does 
not conceive union or unity as a goal of politics. As well, given its popular 
exposure within social media, it tends to become globalized appearing as 
particular social movements copied from successful efforts at change within 
the various cultures that populate the globe. 


As a human intellectual phenomenon, Identity Politics results in a deepening 
of human consciousness. This is to be expected since it is a criterion properly 
reserved to specifying human mental functioning. To be exercised legitimately, 
Identity Politics requires that one make a selection among reasoned human 
values as a starting point. This usually involves a highly subjective process of 
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self-discovery which illustrates a turn to the personal, as opposed to the 
impersonal in setting a standard of values. In short, Identity Politics reflects a 
set of cultural values that as a social phenomenon is constructed personally out 
of an existential philosophy, not a theoretical philosophy. All the philosophical 
perspectives that support an Identity Politics are not required to be equally 
compelling. Philosophical perspectives vary in their powers of persuasion. 
Thus, a philosophical understanding of Identity Politics offers more than a 
single culture-bound discourse. It leads to a set of pluralistic cultural 
philosophies within any given context. 


WESTERN CULTURAL PHILOSOPHY [as human specificity] 


Anthropology is often studied in the context of theology which deals with the 
origin, nature and destiny of human beings. However, I approach anthropology 
as a cultural philosophy which is one approach among many concerning human 
knowledge. As a cultural phenomenon philosophical anthropology assimilates 
the thing known to the knower, even if the thing known is a fiction. It is 
generally agreed that anthropology, as a cultural philosophy, is a “soft” 
scientific discipline. In this sense it is humanity’s explanation of itself, a 
reflection of its own being. Theological anthropologists do not try to explain 
God in light of humanity as some philosophers are wont to suggest. In Western 
Christian theology Revelation fulfills the purpose of accounting for God’s 
presence. But even here the relationship between philosophers and theologians 
is capable of improvement as Pavel Hanes suggests. * In the modern context, 
however, the sciences and various anthropological and cultural understandings 
determine the criteria disclosing God’s social status as a reality or fiction. 


How does cultural anthropology today appear as a subject for formal study by 
philosophers? What meaning to cultural philosophy do contemporary 
philosophers give to culture? These questions are in the process of being 
answered within contemporary academia. The former philosophers of culture 
gave it a meaning based on Aristotelian and scholastic doctrine which were 
accepted as being supported by Christian Revelation. Contemporary 
philosophy of culture attempts to throw light on the nature of humanity in terms 
of its sociability and notion of fellowship. The philosophy of culture is not just 
one discipline among others. It is a necessary and primal discipline for 
humanity without which humanity cannot specify its true self. 


3 Evangelical Theology and Philosophy: Improving a Difficult Relationship, © Ewangelikalna 
Wyzsza Szkola Teologiczna, Wroclaw 2020 [accessed via academia.edu, 9 July, 2022]. 
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Philosophy of culture discloses a plurality of political orders and relationships 
including the new order of scientific relationships and values. Philosophers of 
culture undertake a critical function when they attempt to understand 
humanity’s relationship within the world and to God. One may then ask: What 
is culture? A satisfactory answer is that it the totality of interactions of human 
individuals constituting a dynamic system of processes of understanding 
constructed by them and to which they consciously relate. 


Modern Western cultural philosophers introduce a self-analysis in light of 
scientific reflection which makes humanity feel at home in the universe. The 
outcome of this activity is but a repetition of the purpose of the ancient Greek 
ontological philosophical culture through which they made peace with the 
threatening powers of the universe thus creating a home for themselves and 
their gods in the universe. No revelation, in the classical Christian sense, was 
ever necessary for them. As Dickinson has noted: “For the Greek gods, we must 
remember, were not purely spiritual powers, to be known and approached only 
in the heart by prayer. They were beings in human form, like, though superior 
to ourselves, who passed a great part of their history on earth, intervened in the 
affairs of men, furthered or thwarted their undertakings, had begotten among 
them sons and daughters, and followed, from generation to generation, the 
fortunes of their children’s children.” * 


A novel observation about the ancient gods in human form was made by 
Xenophanes (c. 570- c. 478 BCE) who speculated that: “The Ethiops say that 
their gods are flat-nosed and black, while the Thracians say that theirs have 
blue eyes and red hair. If oxen and horses and lions had hands and were able to 
draw with their hands and do the same things as men, horses would draw the 
shapes of gods to look like horses and oxen would draw them to look like oxen, 
and each would make the gods’ bodies have the same shape as they themselves 
had.” > So anthropomorphic thinking is not a new insight in Western 
philosophy. However, what is new is that Leslie Dewart makes the same point 
from a phenomenological (subjective) philosophical perspective. He writes. 


It is, therefore, typical of the phenomenal religions to take for granted 
that there cannot be ‘another world;’ the empirically given world is the 


4 Dickinson, G. Lowes (1932:10) [1896]. The Greek View of Life, London: Methuen & Co. 
> [https://www.azquotes.com/author/38174-Xenophanes] accessed 5 July, 2022. Some 
contemporary philosophers, in light of techno-digital science and robotics, extend his 
argument to include the evolution of computer technology and Artificial Intelligence to 
reflect human form. 
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only real one. Within the world there are, to be sure, realities of different 
kinds; for instance, some are living and others are non-living; some are 
higher and some are lower than man. But the various ranks of reality are 
uniformly real, and reality is ascribed univocally to all real things. 
Among the inhabitants of this world are to be included, therefore, the 
finite entities whom we IES [Indro-European Speakers], when we study 
cultures of this type, usually call ‘gods,’ and whom we often describe as 
‘supernatural’ entities. But we mislead ourselves by doing so, because 
the ‘gods’ of the phenomenal cultures are not imperfect versions of the 
Supreme Being whom we are accustomed to think of as God. Indeed, 
not even the ‘gods’ of the polytheistic ontic cultures should be so 
understood; their equivalent of God is rather the absolute reality, in 
whichever form it may be conceived. Both the phenomenal and the ontic 
‘gods,’ notwithstanding their exalted status and wonderful 
characteristics (e.g., extraordinary powers, elusiveness, and, not 
infrequently, immortality), are man’s fellow inhabitants of this world 
and neither more nor less real than all other worldly entities; invisibilia 
rather than ‘gods’ would be a much better name for them. 


Nowadays not everyone in our culture is committed to the belief that a 
Supreme Being actually exists; our typical position is rather some form 
of agnosticism — which assumes the possibility that God might exist” 
[Dewart’s italics]. ° 


I suggest that Dewart’s invisibilia are often disclosed in human history as 
products of the imagination which contemporary religious philosophers 
interpret as “visible fictions.” It comes to pass then that some philosophers of 
culture recognize that the various societies throughout the globe are 
manifestations of a “consciousness of common values” which constitute a 
philosophical meeting place for human ideas and notions specifying an 
understanding of human nature. 


As a meeting place for specifying human nature, Western culture, as it develops 
and evolves, is directed by purposes and goals set by sophisticated human 
beings. Western culture is slowly taking on an existential philosophical 
perspective as it devalues the status of its inherited ontological philosophy. In 
its current stage of evolution, a purpose of Western culture is to humanize social 
life according to its scientific methodology. However, many contemporary 


® Dewart, Leslie (1989:314). Evolution and Consciousness: The Role of Speech in the Origin 
and Development of Human Nature, Toronto: University of Toronto Press. 
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philosophers perceive the scientific agenda as a threat to primitive human 
cultures. 


I focus on the experience of religion in the particular context of Western 
civilization. Historical studies view humanity under an aspect of change and 
evolution. A conclusion is that there is no single mass culture but a variety of 
cultures among the masses. This conclusion is becoming increasingly evident 
to sociologists and philosophers due to the World Wide Web. A new perception 
of global cultures as disclosing a mosaic of particular phenomena is replacing 
the once anticipated universal form of culture to be realized through 
globalization. The evolution of culture necessitates that societies become 
architects of their futures; not merely custodians of their past. Thus, the 
anticipated birth of a new humanism (posthumanism) requires, among other 
novel inventions, that human beings must find a new role for the divine in their 
midst. 


The new understanding of divinity must be harmonized with the progress of 
modern science and technology in the posthuman context which makes no 
allowance for traditional Revelation. To import the classical understanding of 
divinity into a posthuman culture will not suffice. Nor will such importation 
adequately serve the needs of the people. Theologians within the Western 
tradition maintain that culture has a duty to humanize humanity from a Judeo- 
Christian perspective through which God has chosen to revealed himself. 
Interpreted from an historical and evolutionary perspective all cultures under 
the influence of a modern techno-scientific philosophy must re-fashion god (the 
divinity) appropriately and according to the experience of each particular 
culture minus the aid of Revelation. Specifying humanity as “the rational 
animal” of the organic kingdom is no longer sufficient. In short, re-fashioning 
god(s) within human experience is what specifies contemporary humanity. 
Organisms whose culture does not support the fashioning or re-fashioning of 
divinity are not human. 


HUMAN SPECIFICITY [re-fashions a (fictional) God-consciousness] 


“God consciousness” is a fiction that necessarily specifies which organisms are 
human. It is a dehellenized phenomenological concept disclosed subjectively, 
as a unique object of the human organism’s intellect to satisfy its need for the 
presence of a divinity of its own making. Voltaire’s (1694-1778) insight has 
contemporary philosophical support. “If God did not exist, it would be 
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necessary to invent him.” ’ That is, for many philosophers today not the 
objective “god” of classical ontology, but the subjective conscious experience 
of the (fictional/phenomenological) presence of “god” specifies the human 
person. Despite its fictional appearance God consciousness is not exempt from 
temporal cultural boundaries. God consciousness cannot arise except within 
limited human cultural experience and through the human imaginative 
intellectual process. In short, God consciousness reflects a variety of cultures 
constituting a mosaic of sophisticated and unsophisticated human needs. In this 
contemporary stage of human evolution God consciousness replaces the human 
“natural talent” for the creation of myth. 


Since God consciousness itself has become a subject for formal philosophical 
reflection, philosophers experience how difficult it is to remove conflicting and 
varying opinions during discussions among themselves. However, the 
individuality of personal opinion can be aligned with corporate (church) 
opinion to establish a sense of harmony through an understanding of 
phenomenological intersubjectivity. Human specificity through culture, then, 
is virtually assured as long as humans acknowledge and study their need for a 
God consciousness. Always to be borne in mind, however, is that no cultural 
interpretation of God as non-fiction is sustainable. 


’ McGraw-Hill Dictionary of American Idioms and Phrasal Verbs. (2002). 
Retrieved July 6 2022 from 
https://idioms.thefreedictionary.com/if+God+did+not+exist%2c+it+would+be+necessary+to 
+invent+Him 


30 


A CONTEMPORARY PHILOSOPHY AND HUMAN SPECIFICITY 


EXAMINERS' REPORT 
European-American University 


Date: 1 July 2010 
Reference: ASO1/07/2010 
Student: Allan Maurice Savage 
Degree: Doctor of Letters 


The candidate presented a portfolio of publications for assessment 
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